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“CHANG HSIEN-CHONG and the DARK AGE”

{ Exiracts from Lecture before the W. C. Border Research Society)
V. H. DoNNITHORDE

A few years ago I read to this Society a first paper on
““P'mg GOLDEN AND THE Darx Ace In SzecHwan”’. The
title of that paper was: ‘‘Duke Fang and the Golden Age’’.

The opening séntence read:

“Uhe title of our subject is given to us by two ancient
stones which have recently come to light at Hanchow,
and at the present time are standing almost side by side
in the Public Park there. These two stones are full of
history, and if they could speak would have a most in-
teresting story to tell, for they serve to bring together in
picturesque apposition the extremest contrasts in the
bistory of Hanchow, and indeed of all Szechwan, or of
China. They stand in close connection, respectively,
with the best man and the worst, with the brightest
days and the.darkest days, in the life of this ecity.’’

In that lecture, also, I mentioned my search for the
migsing Nestorian stone, and went on to say:

“‘During this search for the missing stone I found, in a
little thatched cottage outside the town, where nobody
knew of its existence, another old stone of great historic
interest, which is to be the subject of my second lecture.”’

Our subJect therefore, is now
‘Caaxe Hsien- -CHONG, AND THE DARK AGE IN
SzecHEWAN.”’

Where 18 the ©* Seven-Kill-Tablet” 2

As 500D 88 I first arrived in Szechwan I began to hear
about the “‘ogre’” Chang Hsien-ehong, and the ‘"Ch’i-shah-
pei’’ (‘‘seven-kill-tablet’”) whlch he was supposed to have
set up in Chengtu. Where is this ‘‘Ch’i-shah-pei’’! If you
go into the museum of the Hsiao-ch’en publie park in
Chengtu they will show you a small stone, slab about four
feet high, which used to be called the ‘‘ch’i-shah-pei’’.
The oﬁicials admit now that it is not that stone, which, they
say, because of the superstitious fears prevalent about it, has
been buried in the earth, nobody now knows where. A no-
tice now affixed above the stone stales that it is not the
“‘seven-kill-stone’’, but that it is Chang Hsien-chong’s ‘‘Lin
Yen Pei’’ and that originally the following words were in-
scribed upon it:~(then follow the words which are upon
the stone discovered at Hanchow but with one or two errors).
Now, however, not a single word can be deciphered upon
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that so-called Chang Hsien-chong in the Chengtu museum.
It has since come out that when Yang Sen wished to see the
famous ‘‘seven-kill stone’’, the authorities conveniently pro-
duced this small piece of stone, with no eharacters legible,
and told him it was the one in question. Ever since then it
has done duty for that purpose in the museum. It is now
known that that stone is neither the ‘‘seven-kill-stone’’, nor
is it Chang Hsien-chong’s “‘Liu Yen Yii’’ (six-word-ediet).

Recent expert investigation of this Hanchow stone which
we are now diccussing has made it clear beyond doubt that
this is the original of that famous so-called ‘*Ch’i-shah-pei’’,
or ‘‘Shuh Bi’’ calls it Chang Hsien-chong’s ‘‘Sheng-Yii
Liu-wen pei’’ (six word sacred edict). "There is not in
existence, and never has been, any Chang Hsien-chong’s
“‘seven-kill-stone’’, or ‘‘six word sacred edict’’, except this
one, which has so strangely come to light in Hanchow.
‘When 1 first disecovered it, I thought it must be a copy of
the robber’s ‘‘Six eharacter stone’’. I now know that it is
no copy but the original.

In searching for the lost Fang Kung stone I paid much
attention to the distriet outside the W. gate for that is a dis-
triet closely associated with Duke‘Fang, and a little way
outside the gate still stands, but in very sorry condition, the
old “‘ch’i hsien-ts’i temple’’ which was a favourite pleasure
resort of his, and is said to have contained several memorials
of him.

As I went about that district prosecuting these researches
and enquiring about ancient stone monuments. somebody
remembered that in a small thatched house near the gate
there was a very large ancient stone. He said it formed
part of the outside wall of the cottage. T went to the cottage
which wasone of 8ix or seven in a group, and found it locked,
so I could not get in. But I found the stone, which was the
one I thought my informant referred to, forming, as he said,
part of the outside wall. It was a very dark corner and the
characters were difficult to read. But I read the two big
characters in the centre: ““WaN REN . . ”’, and said to my-
self, ‘‘this is nothing but the memorial of an old plague-
pit!’?. However I came back next day to see if the owner
was at bome, and as the door was again locked and nobody
at home, I spent a little longer time, waiting to see if he
would come, and meantime looked again at the words on the
old stone. This time my eye was caught by the words:
Py, 1 thought, Who is this who massacred many tens
of tens of thousands of people? 1 began to think it was
something else than the mere headstone of a plague-pit.
The next day I found the tenant and induced him to open
the door and let me in. It was very dark and the stone in-
side was covered with dust and cobwebs, but when I flashed
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my electric torch on it I saw enough to give me a surprise.
My so-called plague-pit stone had the large heading: Sueng-
Yu: ‘‘ImperiaL Epict’’, of the Emperors’ official procla-
mhations, and it was elaborately engraved with the imperial
dragon. I could with difficulty make out some of the cha-
racters, and for some reason they seemed familiar o me, I
thought I had heard them before. I made ou$

%ﬁ;‘g%&j\ > NGHE—eenne-
and: BB E B

The two obliterated characters on the extreme left, giving the
dynastic title, I read as JHBIZ4E. That day I asked a
Chinese friend of some scholarship to write out the words
which appeared upon Chang Hsien-chong’s ‘‘Ch’i-shah-pei’’,
and he wrote out the words which have been recorded by
tradition:

REBWUEN. ANE—HIAERK.
BREBREBERERE

The next day I invited one of the city officials and Mr.
Den the reporter of the local newspaper, and two others, to
come with me and ingpect a stone set up by Chang Hsien-
chong. This time we took material with us with which to
make a rubbing of the inseription, and several torches which
enabled us to make out the half-obliterated characters more
easily. When we turned our attention to the two characters
of the dynastic title my friends were able to read them as
KNE and not F<BA. ‘‘Ta Bsuen’ J<Jff (Great Harmonious-
ness) was the dynastic style arrogated to himself by the great
robber when he was reigning in Chengtu as ‘‘Emperor of the
Great West Kingdom.’’ After he was overthrown, these two

characters were obliterated from the stone by some indignant
hand.

THE INSCRIPTIONS:

Let us now consider the inseriptions on the two sides of
this stone. The date is given as the second year of the Ta
Hsven KNE dynasty, which in the western reckoning is the
vear 1646,

The previous year the great brigand had invaded Sze-
chwan for the third time. This time he was completely
successful ; he became absolute ruler of practically the whole
of Szechwan. At that time the Ming dynasty had already
fallen, the Manchus had entered the imperial eity of Pekin.
Li Tzu-ch’en, Chang’s great counterpart, having forced the
last Ming severeign to commit suicide, and having for a time
set himself up as emperor in the Forbidden City, had been
defeated and forced to flee. The brigand Chang had the
coast clear to himself in Saechwan; and he bad himself pro-
claimed emperor in Chengtu. He ordered his state to be
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called ‘‘The Great West Kingdom,”” KP§H and the title of
his dynasty to be ‘‘Great Harmoniouness”” AME. The large
characters ‘‘Sacred Edict’” HB# reveal the presumptous
arrogance of the robber, who looked upon himself as the
successor of the Ming emperors. If he had been able to
maintain his position he would not have been the first robber
in Chinese history to have seized the imperial power and
started a line of emperors; though he would certainly have
been the worst.
The main inscription next holds our attention:
KRB & H AN A Bk — o7 8K
B owh B oW HR B = -

These sentences may be translated: ‘‘Heaven gives
everything fo men; men give nothing back to heaven. The
gods are not without intelligence; examine yourselves and
repent!?”’

These sentences give the clue to the character of Chang.
He was a religious maniac who conceived himself as inspired
by an outraged heaven to execute its vengeance by destroying
the people. No doubt the words on this tablet were often
heard from his lips, accompanied by the exhortation to his
followers, “‘Kill, kill, kill1*> Hence in the common tradition
it became supposed that these words ‘‘kill . ..?’, were
actually inseribed on the stone; which procured for it its
common name of ‘‘Seven-kill-stone.”” As the stone has been
hidden ever since that time, this tradition remained uncor-
rected.

1f we now turn to the insceription upon the other side of
the stone we find the following words. One half of this in-
scription is obliterated by time and weather, but by reference
to the Hanchow Record, the original inscription can be re-
covered :

[See Chinese inseription on opposite page]

This inscription was carved upon Chang’s stone after-
wards by the general appointed to suppress the rebel and
restore the province. This was the great general Yane CHAN,
one of the great characters of Szechwan history. After de-
feating the robber in a great battle at Kiang-k’eo, near P’en-
shan, he pursued him northwards and in so doing passed
through Hanchow. Whilst at Ha.achow he was distressed
to see the bones of the many thousands of people recently
massacred there by the tyrant, and collected them into a
great burial heap. This done, he used this same stone, the
robber’s own ‘‘Imperial Edict’’, to commemorate the robber’s
vietims, and having carved this inseription upon it, set it up
in position in front of the mound. This done he returned
to his home in Kiating. Meanwhile Chang Hsien-chong con-
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tinued his northward flight, and was destroyed at Kuang-
yuan by Wu san-kuei,
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Gen. Yang Chan’s Inscription on the reverse side of Chang
Hsien-chong’s “Imperial Edict.,”” (Characters which cannot now
be deciphered on the stone, but have been recovered from the
Hanchow Record”)

The right-hand side of this inscription reads:

““Ten-Thousand-Men-Grave.,
In the 17th year of Ts’ong Chen the brigand Chang Hsien-
chong ravaged Szechwan and massacred tens of ten-thou-
sands of the people of Hanchow. I (Yang Chan) having
received the Imperial command to suppress the robber and
restore the province, led my troops to this place; where,
being distressed at seeing the bones of the massacred lying
about, I collected them in a heap and covered them with
earth; and now put above this heading: TrN-THOUSAND-
MEeN-GRAVE.”’

The date of the“cutting of this inscription is given on
the left hand side as * the second year of Lung-Wu;’’ which
is the year 1646. This statement is of interest as it reveals
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Yaung Chan as the persistently loyal servant of the Mings
even after that dynasty had irretrievably fallen, and the
Manchu Ts’'in dynasty had been established for several
years. Onemay look in vainin the list of Chinese emperors
for the Emperor Lung-Wu. This was the title assumed by
T’ ang-wang, B F , a descendant of the Ming emperors, who
for barely two brief years set up a shadow court at Foochow
(1645-1646). ‘'The second year of Lung-Wu’’ is properly
the third year of Hsuen Chih JJH¥S (1644-1661).

We now come to Chang’s third invasion of the province,
which took place in the 1st month of the 17th year of
Ts’ung-chen, which is the year stated on the reverse side of
this tablet, (the year 1645). He thought at first to turn
eastwards and attack Kiangsu and Chekiang but as that way
was blocked by a formidable opponent in Tso Liang-yu who
was protecting Wuch’ang, Chang turned westwards again, and
from Yohchow entered Szechwan and occupied K’ueifu and
Wanhsien, where he encamped his troops for three months.
Going through Chongchow and Fuchow he attacked and
captured Chungking and killed the governor and viceroy
there. At length, in the eighth month, he attacked and took
Chengtu. At this time, as we have said, practically the
whole province fell into his hands, and he ruled all Sze-
chwan, as far south as Suifu and Luchow, as far west as
Yachow, and as far north as Paoning. He now took upon
himself all the titles and pomp of a reigning monarch. He
ordered his state to be entitled ‘‘“The Great West Kingdom??’,
and the dynastic title to be ‘‘Great Harmoniousness’’
He appointed governing officials over five prefectures ff and
over six districts ¥ all as if he were the genuine emperor of
an imperial court. Chang’s methods of governing the dis-
tricts he occupied were cruel beyond precedent. The business
of these high officials whom he appointed was to seize the
wretehed inhabitants and slanghter them as they pleased.

Eventually, in the second year, (1646}, the militia and
the population rose in protest against an oppression which
had become unendurable, and in all parts of the province
banded themselves together with weapons in their hands to
slanghter these robbers. At that time many of Chang’s offi-
cials perished at the hands of the infuriated people. Chang
had reckoned on the fact that the Szechwanese people were
easily intimidated, and at this unexpected slaughter of his
officials his rage knew no bounds. From this time onwards
he gave himself up to what he considered to be his heaven-
given mission of destroying the inhabitants of the province
in as great numbers as possible. He now divided his forces
into five armies under four divisional commanders, with the
fifth under his own command. To his adopted son TRV
Sen Ko-wang, he gave the title, ‘‘General, Subjugator of the



‘‘Heaven gives everything to men; men give nothing
back to heaven. The gods are not without intelligence;
examine yourselves and repent!’’
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East,”” ZRIFH$E ; to Liu Wen-su he gave the title, * Genera]
Subduer of the South,””; #EETHF . ; to Li Ting-kueh he gave
the title, ‘‘General, Pacifier of the West,”” ZHRFE ; and to-
Ch’a Len-ch’i he gave the title, General Controller of the
North,”? EALASHEH.

These four men led their armies, each out in his
appointed direction from Chengtu and slew all the people
they met. The poorest hamlet and the most secluded village,
the farms on the highest hilltops or in the deepest valleys
were all called upon to yield their vietims. Those soldiers
who brought in one hundred pairs of hands of men were
promoted at once to the rank of Pa Tsung 848 or sergeant.
Double this number of women’s hands were required, and a
great many more of children’s. Before long the robbers
army was crowded with ‘‘nobles” who had obtained their
patent of nobility by the massacre of the inhabitants of the
province.

Besides these four armies there was the army which
Chang commanded in person and led about, which was
named, ‘‘The original Regiment of the Imperlal Capital.”
fﬂl}ﬁ"%% The number of persons killed by this force was
only known to Chang himself. The other commanders had
to render a written monthly record of the numbers killed by
them.

Chang Hsien-chong and the Scholars :

Believing that it was the influence of the scholars which:
was causing the whole country to turn against him, Chang’s
rage was particularly directed against this class, and he came
to the conclusion that it would be necessary to destroy all
the intelligentsia of the provinee. Accordingly, giving out
that he was going to institute a public examination of literati
with a view to selection of officials he ordered all scholars
and gentry to Chengtu; those who absented themselves to be
punished with the death penalty. These‘orders were trans-
mitted to the country scholars through his military officers
and the scholars were assembled at Chengtu. He caused
them to be led in through the east gate and led out through
the west gate, where every one of them was put to death,

On anothel occasion he mstltuted an ‘‘examination’’ of
prospective officials at the ‘‘Hall of Tribute’’. On this
occasion he stretched a rope four feet above the greund.
All who were taller than this and could not pass under the
rope were taken out to the Ch’in Yang Kung ¥ 3 & and
killed. In this way 22,800 scholars were put to death, and
their pens and ink-slabs were piled into a large mound.
Only two person escaped this massacre because being still
youths they were small enough in stature to pass under the
stretched line. One of these Chang made his own private
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secretary. Chang laughed and said, '‘T fear nobody will
wish to become an officiall’’
Defeat and Death of Chang :

The Hanchow City Record relates that after Chang had
taken Chengtu in the 17th year of Ts’ung-chen and called
his kingdom by the name of the Great West Kingdomw, he
ordered his generals to kill the people of all the cities around,
and that in the next year he came in person and massacred
the people of Hanchow. The rurvivors at Hanchow, the
Record goes on, joined themselves to the force led by General
Yang Chan (the man who cut the inscription on the reverse
of this stone), which defeated the robber.

This general Yang Lhan was a native of Kiating. He
first defeated Chang’s subordinates in several engagements,
and when the robber heard that Yang was approaching
Chengtu he decided -to make his escape and left Chengtu
with many hundreds of bags of gold and silver treasure. But
Yang Chan encountered him at Kiang k’eo near P’enshan
where a great battle was fought. Yang Chan burned and
sunk the robhers’ boats. Changthen fled northwards, losing
all his treasure, of which a portion was recovered by Yang
Chan. The latter pursued the robber as far as Hanchow,
where, as both the Hanchow and Kiating Records observe,
moved with distress at seeing the bones of the massacred
people still lying about, he collected them into a great heap
and covered it with earth. This was the time when he re-
moved the stone with Chang’s ‘*Six Word Edict’’ and made
it do duty as the headstone of the grave.

Meanwhile the robber Chang was forced to continue his
flight northwards until he reached Si-T’ong T ¥ i.e. Kwang
Yuan where he encountered a strong Manchu force under
Prince Su and Wu San-kuei; and in the resulting battle the
robber was killed by an arrow in the throat.

Local Traditions about Chang Hsien-chong :

Most, accounts of Chang Hsien-chong dwell with much
particularity upon the many forms of terture in which he
delighted. I am not going to harrass your feeling with such
accounts. Suffice it to say that as torturer he excelled, and
probably has never been surpassed in any country. Qur
chief authority for his actions is the ‘‘Smum Br’, %5 (which
may perhaps be best translated, ‘‘Bloody Szechwan’’). This
book, which makes its record in a curiously objective and
detached style with a total absence of appeal to morbid sen-
sationalism, describes in detail the various tortures he
practiced.

These barbarities were no doubt due to his natural
sadismi, but must also have been influenced by a strain of
religionus mania. He looked upon himself as divinely com-



238 “CHANG HSIEN-CHONG AND THE DARK AGE.”

missioned to take vengeance upon a people whose ingratitude
provoked the gods to wrath, as is clearly evidenced by the
inscription on this stone. It is recorded that while on a
pilgrimage to a mountain temple he was favoured with a
vision of the god. The god told him, ‘‘I ought to kill you;
but 1 spare you because you are selected to be the instrument
of vengeance upon the people!’”’ From that time he con-
sidered himself divinely commissioned to kill all the people
he could.

Desolation of Szechwan after Chang Hsien-chong :

During the years of his misrule the ‘‘ogre’’ inflicted the
most appalling suffering and desolation upon the province.
According to the figures given by the Chinese chroniclers,
before he arrived on the scene the province contained a popula-
tion of three and three - quarter millions. At the time of his
death he had reduced this population to a total of a little
over seven thousand people, exclusive of troops sent in to
restore order. The neighbourhood of Chengtu was a com-
plete desolation. From the Wei Feng Shan EUJBLU outside the
north gate, as far as the Tong Tzi Yuan #i 3~ outside the
south gate, for more than seventy li, bodies and bones were
piled up in beaps, and the stench polluted the air for more
than a hundred li.

For seventy years Szechwan lay a deserted wilderness;
jungle grew up and covered the roads. From Chengtu north-
wards as far as Paoning there was to be seen '‘no human
smoke’>. The choniclers record that, with no hunters to
keep the nombers down, herds of savage tigers began to
appear and infested the jungle-covered roads, and in the des-
peration of hunger these tigers would attack the villages in
packs, and would burst their way through closed doors.
Hordes of fierce, famished wild dogs added to the miseries of
those who had to travel along the roads; and according to
these histories a new race of men began to appear, the so-
called ‘‘tree-jumpers”’. To avoid the attacks of these fierce
dogs on the ground, these men would make their way from
place to place by leaping from one tree to another, through
the forests which still covered a large part of Szechwan,

The Province Repeopled by Forced Immigration :

The deplorable condition of Szechwan as left by Chang-
Hsien-chong caused much anxiety in the new Manchu court,
which eould hardly be content to see one of its richest pro-
vinces left a permanent wilderness. Edict after edict was
issued dealing with the repopulation of the province and the
viceroys of all the provinces were commanded in repeated
orders to encourage, and to enforce emigration to the desert-
ed province. The fear inspired by the happenings in Sze-
chwan, however, had reached every part of the country and
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few if any were found willing to brave the dangers and start
life afresh in the distant west, in epite of the fact that free
lands and money bonuses were freely offered by the govern-
ment. It was only by incessant foreible emigration of the
lowest and poorest of the population from the other provin-
ces that Szechwan was eventually provided with a new popu-
lation. But for seventy years or more the provinece had re-
mained a wilderness; and when eventually life started up
again there was a complete break between the old traditions
and the new. The character of the province was permanent-
ly changed.

A WORD FOR TO-DAY

“There are great problems before the American people. There
are problems which need purity of spirit and integrity of purpose
such as have never been called for before in the history of this
country. I should be afraid to go forward if I did not believe that
there lay at the foundation of all our schooling and of all our
thought this incomparable and unimpeachable Word of God. If
we cannot ‘derive qur strength thence, there is no souree from
which we can derive it, and so I would bid you go from this place,
if I may, inspired once more with the feeling that the Providence
of God is the foundation of affairs, and that only those can guide,
and only those can follow, who take this providence of God from
the sources where it is authentically interpreted. A soulthat has
been refreshed and made happy early in the morning meets the
service of the day with a power, how different from that of one
who has had no such spiritual preparation. —Woodrow Wilson.

A LECTIONARY

of 103 selections from the Old Testament, excluding Psalms,
from which 47 other readings have been chosen.

ForEWARD

The length of these selections for public reading assumes
(1) that all places are found and clearly marked by the reader
beforehand, and that verse and chapter numbers are not men-
tioned as the reading proceeds continuously, (2) that Mof-
fatt’s translation is used (incidentally the following selections
and order of verses are sometimes dependent on Moffatt’s order
and not then discontinuous in the text), (8) that the average
speed of reading is about 8 verses per minute, (4) that any
accompanying introduction or explanation is very short and
almost entirely expository. Points (1) and (2) are quite
essential,

The selection is suitable for Christian gatherings or insti-
tutions rather than for non-Christians, who may retain the
dangerous misconception that it is the more primitive in
religion that is the more authoritative, in direct contrast to
the prophetic and Christian ideal of advance in knowledge of
God. The particular passages are selected for a variety of
reasons besides this main Hebrew conception. 7-9 just out-
line a charming classical story; 17-19 & 25 show the variety
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of the material used and the honest naivete of its use; 22 and
91 must be read rapidly with a sense of humour; 36 is a vivid
narrative of barbarous vigour and its value depends on the skill
with which it isread; of course 37-39, 41-50, and most of 54-82
are the most valuable selections. All require careful prepara-
tion on the part of the reader, which is unfortunately unusual
for leading this part of Christian wovship, a lack partly
responsible for the modern neglect of the Bible and especially
of the Old Testament.

The first column gives the number of the reading in the
series and the next the number of verses it contains.

B. B. Chapman, Canadian School, Chengtu; May 1$38.

21 Genesis12:1.7;13:2-15; Abraham comes to Canaan, lot's shoice
18 Gen. 18:1,2,20-26,32,33; 19:1,15-17,24-26; Sodom destroyed.
7 22:1-3,7-13, Human sacrifice abandoned; 24:1-4,10,32,33,-
50-52,57-59.63-67, Isaac marries Rebekab.

21 Gen :25:27-34; Hebrews 12:16; Gen. 26:34,35; 27:1,15-19,30,38,

41,46; Jacob & HKsan.

25 Gen. 28:1,2,10-18,15-22; Jacov’s flight, Bethel, then long years
serving Laban, tricked by him & finally tricking him, then Gen.
31:1-3,19,20,25,41,44,55; 32:1,2; the escape.

6 31 Gen. 32:6-13,16,21-30; 33:3-5,8-17; Jacob meets Esau,
7 to 9 T'he story of Joseph.

7 21 Gen 37 2b-4:2-4,12-14,18,26,27,31-33; 39:1-5; then a false ac-
cusation; then 29:20-23.

8 33 Gen. 41:1-4,14,25,29,30,38,34,38,40; {2:1,2,8,9,13,18-20; 43:1-4,
11-13,16,27-31.

9 23 G7er{. 44:3,4,12,13,18-22,33,34; 45:1-3,5,9,14,24,25,28; 46:29,30;
47:11,

10 29 Exodus 1:6.12,22; 2:1.8,11-15; 8:1-3,7-9,11,15; Iarael in Egypt.

11 29 theu vhe plagnes, then Hx. 11:21-23,29-33; 13:21,22; 14:9-14,21b,
24,25,270,30,31; 15:1,2,5,10-13; Deliverance,

12 22 }é‘.x. 15:22-25; 16:2,3,10b-15; 19:1-3,14,17-21,25; Marah, Manna,

inai.

13 33 Ex. 20:1-17; Ten commandments; 22:21-27; 23:1-8,19; other
commands.

14 28 Ex. 32:‘1-7,15,16,19,20,26-32; The golden cali; 39:32-41, the Ta-
hernacle.

15 21 Ex. 33:7-23,14-16; 34:29,30, the Tabernacle & God’s special
revelation to Moses.

16 29 Nambers 13:17,21,25,26,32; 14:12,2,5-7,10,26-30,33, the spies&
the years of wandering. Joshua 5:6; 1:1,6-11; 3:14-17; 4:18,
crossing Jordan,

17 29 Jos. 6:12-15,20,21, Jericho taken; 7:1,4,11,18b,24,25, Achan;10:12
-14, primitive poeticimagery; Judges 2:10-23, the philosophy of
history of the comuiler of “Judges”

18 24 Josbua 10:30-32, 36-43; 11:12,14,19,20; Judces 1:27-36 The con-
trast between the two collections (‘‘Jadges” being the more
primitive & better attested by later history).

19 30 Jud, 4:1-9a, 15; 5:1,2,5-11,16,18,20,21,24-31, Deborah’s song &
deeds, : '

20 22 Jud, 6:27,28,33,34; 7:1-7, 16-22a; 8:22,23,27,32, Gideon,

21 32 Jud. 14:1,2,3b,5,64,8,92,10-14,18; 15:13-15; 16: 3,4,16,17,21-31,
Samson, (some verses need the addition or alterasion of a few
words to complete the part of the story covered).

22 43 Jud. 17 & 18, A highland raid, brotal & humoarously told.

Gt M WO
[
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23 23 IS Samtllel 1:26-28; 22:11-14,26; 3:1-5,8-13,18-21, the youthful
amuel,

2419 1 8, 7:15-17; 9:1-3,8,10,19,20,24 end-27; 10:1,9,:0,13,15,16, Sa-
mauel, the appointinent of Saul as king,

25 22 1 8. 16:14,21-26, also 17:17,18,23,24,34-45,49,55, two different
types of story ahout David, David & Goliath,

26 28 1S, 18:28,29; 20:24-30a.32-34,42; 22:1,2; 24:2,4aD0,8,9,16-18; 31:
1-6, Saul & David, to Sanl’s death,

27 23 11 Sam, 1:17-21,23-27; Lament for Saul; 5:6,7,9-12; 8:1; 9:3,6-9,
13, David.

28 20 1l Sam. 12:1-7,9,10,18; Nathan & the typicsal function of a *“pro-
phet”; 18:5-7,9,15,16,21,31-33, Absalom,

29 32 I Kings 3:5-15, Solomon chooses wisdom; 8:12,13,20,22,23,27-34,
46-53, the Tewple,

30 19 1 Kings 10:1-7; 12:4,13-16,19,20,26-29, the Qneen of Sheba,
Rehobkoam,

31 89 I Kings 16:29-32, Ahab; 17:1-4,7-16, Elijah; 18:20-30,33,36-46,
Carmel.

32 28 I Kings 19:1-3,9-18, Elijah at Horeb; 21:1-4,7,8,11-19, Naboth,

33 19 I Kings 22:29-39, death of Auab; II Kings 2:1,6,9-13,15, the
passing of Elijah,

34 30 1I Ki, 4:8-37, the Shunamite woman,

35 32 1I Ki, 5:1-8,9-16,19-27, Naaman; 6:8,9,13-23, good treatment of
‘enemies brings peace.

36 30 II Ki. 9:4-7,10b-13,15b-25a,30-36; 10:15-17,28,29, Jehu,

37 17 Amosz 2:6,8; 3:2,12,15; 4:1,24,12,18; 5:8,9,4,7,10-13.

38 22 Amos 5:21-25,15; 6:1,4.7; 7:10-17 (vhe Bethel incident); 8:11,12;
9:7.

39 20 Hosea 4:5,6; 7:8,9,11; 6:1-6; 1151-4,8-11; 13:4,5; 14:1-8.

40 19 Isniah 28:1-19, a third voice of warning to the northern king-
dom, this against drunkenness,

41 19 11 Kings 17:5-18,24,28,29,33,41, captivity of the northern king-
dom, the Samaritans.

42 25 Isaiab 6:1-11, his call; 1:2-7,11-18, early sermouns.

43 25 Isaiah 2:2-5;4:2-6; 5:1-8,11,12,18-23, early sermons,

44 24 Isaiah 9:1-7; 11:1-9, visions of good government & peace; 25:6-8
26:13,14,16,18,19; the hope of immortality.

45 18 Isaish 7:1-16, Ahaz 735 B.C.; 8:6,7.

46 17 Isaiah 10:1-3; 32:1-5; 19:19-25; 21:11-12 the ideal king, interna-
tioualism, etc,

47 26 lsaiah 20:1-6; 30:1,2,10-18,15,16; 39:1-6; 21:5-10, neglected
warnings & the oncoming of disaster.

48 39 1I Kings 18:13; Isaiah 22:1-14; Il Kings 18:14-37. The great
deliverance the crown of Isaiah’s life,

49 22 11 Ki. 19:1-92,36,37; Isaiah 33:14-24.

50 21 Micesh 2:1,2,6,7,11; 3:5,6,8-12; 4:1-4,6,7; 6:6-8; a contemporary
of Isaiah with similar message, a great definition of trae relig-

ion,
51 27 (a) II Kings 21:1-3,6,16,194,20,23,24, Manasseh,
(b) Zephaniah 1:1,12,14; 2:3; 3:12,13, an inflaential warning at
the time of the Scythian invasions; Dies irae! .
(c) 11 Kings 22:1-8,11; 23:2,3; J osiah’s reform,
52 28 Deateronomy (which embodies Josiah’s law book)
(a) the basis of the whole law & religions education, 6:49; 262
17,18; 11:18-20.
(b) Israel not*‘favoured” but held responsible; should be hum-
ble, 9:4-0; 8;3b.
(c) reaffirming Hezekiah’s centralization of worship at Jeruss=
lem, 22:2,11,13,14.
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{d) Justice 19:21, a check on nnlimited vengeance, but of course
inferior to Matb. 5:38, etc.); 24:16; 16:18-19; 19:2,4, the dis-
tinction between murder & killing; 25:2,3,15.

53 24 (e) Kinduess vo man & beast 5:14b,15; 15:1,2,7-18;22:4; 23:19;

24:6; 24:10-15, 19-22; 25:4.

(or51c & 52a could form reading 52 with 52b,¢,d an addision-

al reading.)

54 23 Jeremiah 1: 13- 19; 2:1-5,11-13; 4:4a; 5:1-5,30,31, early preaching
nnder the threat of r,he chnman invasion.

55 27 Jer. 11:1,2,6,18-23, advocacy of the Denteronomic law (621 B.C.);
11 Kmas 23:29; Jer: 19:1-15; 20:1,2, activity after Josiah’s death
atv Memddo (608)

56 24 Jer. 26:1-24, a warning of impending ruin brings the prophet in
danger of his life,

57 22 Jer. 36:1-7,10,14-24,27,28,32, writing the roll (604).

58 23 11 Kinges 24;1,7,2-4,10-14,20; 25:1-12, the two captivities of Judah
in 597 & 586.

59 23 Jer. 27:1,2,9-11; 28:10-14; 34:8,9,11,12,16,17; 87:9,11-16, his activ-
ity during the sieges.

60 19 Jer. 38:1a,26,11-14,24,28, ditto; 32:8.12,15, buying land.

61 28 Jer. 39:10-13; 40:1,2,4,5b,6; 41:1. 2 42:5,11-14,16; 43:5-10; 44:24-28,
closing years, death in E«vypr,

62 to 64 ]eremiah’s personal religions experience:—

62 18 Jer.1:4-10, his call; 4:19-22; 8:18-22; 9:1,2, his sensitive patriotism.

63 19 Jer. 12:1-34,5,6, when threatened by kinsmen, 621; 15:10-12,15b,
16-21; 16:1,2,8,9, reluctance to prophesy, not to marry.

64 20 Jer. 17:9, 10a,14-16, the heart deep; 20:7-11a, when put in the
stocks during the siege; 31:31-34, the New Covenant, cf. l.uke
22:20, Heb. 10:14-18.

65 15 Lamentations (not by Jeremiah) 1:1,2,10s; 3:21-27,31-33,40,41.
66 20 Habakknk & the puzzling prosperity of the crnel Chaldeans,
1:6,7,5-11, 2-4,12,13; 2:1-4,13,14; 3:17,18; Romans 1:16,17.

67 256 Ezekiel with the firsv exiles in Babylon; 3:17-21, his sense of res-
ponsibility; 12:1,8a, 7-10,21-28, there wonld be no speedy return,
but Jeruszlem wounld be destroyed; 20:42-44; 86:19-21,28-32, God’s
grace first & then repentance; sense of sin as gnarantee of re-
form; no merit.

68 21 Ez. 18:1-5,9,10,13,14,17-20, Heredity; 18:21-25,30-32, Habit; both
conquerable,

69 81 Ez. 34, “My sheep.”

70 25 Activities of the exiles in Babylon; Pealm 137:1-6; Leviticas
19:2-4, 9.18,32-37, a new ““Code of Holiness” adequate to their
finer knowledge of God.

Also mention the development & methods of the Synagogue,
into which, & not into temple ritnal from now on was poured all
the parest religion of Israel.

71 to 82 the great prophec of the exile:—

71 13 Isaiah a1; 2-7,23-25,28,29; 43:11,12a; Jehovah & his prophet alone
could explain Cyras (539 B, C. ), for he was to fulfil God’s pur-

pose.

72 18 Isamh 44:13,16-18,28; 45:1,5,12,13; 40:38-26, God’s trinmphant
purpose, as contr asted with the fnblhty of dumb idols,

73 35 lraiah 40:26, Genesis 1:1-31; 2:1-3 (written about this time in
Babylon), the greatness of the God of the whole universe.

74 18 Tsainh 14:3-20a, a tanut song against Babylon.

75 26 Isaiah 40:1-4,9-11; 35:1-10; 48:18-21; 49: 14-16,24,25;the call to
retarn from exile.

76 17 The SBervant of Jehovah:—(a) Is. 41:8-10,13,14,17; 43:10-13, the
whole people of 1srael; (b) 42:1-7 the loyal section of the people,

77 26 Isaiah 42:18-23; 49:1-9, the loyal part of the peeple; (¢) 50:4-10,
the prophet.
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78 13 Isaia_th {d) 52:13-15; 53:1-12, the ideally obedient Israelite, recoi-
lections of Jeremiah and a foreshadowing of the Son of God.

79 17 Isaiah 51:1,4-8,12-13,17,21,22; 52:7-12, dbubts and encouragement
on the way of return.

80 25 Isaiah 55:1,2,6-13; 56:6-8, on the eve of return; 58:1-8,13,14; 59:I,
2,reviving the civic conscience after return.

81 I5 Isaiah 60:1-3; 61:1,2a; 62:1-3,6,7, the vocation of the restored
people; 63:1-3, the passion of God.

82 24 Isaiah 63:7-16; 64:1-12; 66:1,2, God’s great salvation.

83 27 Rebuilding the city; Priests, rulers, aud prophets. (Haggai and
Zechariah, 519; 516 a small temple; 445,432, visits of Nehemiah,
walls built; Malachi a little before this) Ezra 1:1-3,6,7, (then
follows the long “roli of honour”), 3:2b,6b,8a; 4:4,6,21,24; 5:1,2,3;
6:1-3; Haggai 2:3,4,9; Zechariah 4:6b; 8:3-5,16,17, end of 19.

84 24 Nehemiah 1:1-4,11; 2:1-7,11-15,17,18; 4:1,12,16-18.

85 18 Nehemiah 6:10,11,15,16; 8:2,3,8; 3:23-27,30,31; Malachi 2:10; 3:I-3.

86 19 Jonah and internationalism, 1:1-17; 2:1,10.

87 21 Jonah 3 and 4 in Moffatt’s order.

88 21 Job and the problem of suffering; 1:1-4,8,9,12, then disaster, then
2:3,4,0-11a,13; 19:23-27.

89 22 Job 25:4-6; 28:12-28 (Wisdom); 32:4,5.

90 22 Job 38:1-7,22-27; 40:3-3; 42:2-6,10.

9I 30 Job 41:1-8,13-34, the crocodile!

92 17 Daniel, encouragement in cipher during the persecution of An-
tiochus; 1:1-8,12-20, keeping to “‘clean’ foods.

93 24 Daniel 3:1,8-30, facing fire rather than bow to idols.

94 27 Daniel 5:1,2,4-11a,13a,16b-31, Belshazzar’s feast.

95 20 Daniel 6:10-23, facing lions rather than cease praver to God.

Song of Sonzs 6:3-10; 8:7,11,12 Praise of monogamy in con-
trast with. the traditional luxury of Seiomon.
96 31 Esther and Jewish patriotism; 2:16-18,21-23; 3:1,2,5,6,8-11,13,15;
4: 1715711)'[6; 5:1'317‘14'
97 24 Esther 6:1-12,14; 7:1-73a,9,10; 8:16; 9:19.
98 25 A world-weary philosophy; Ecclesiastes 1:1,2,7-8,14; 4:1-3; 8:14,
15;0:13-16; 11:7-9a; 12:1b-8,
99 26 Proverbs 1:7,10; 3:5,6,13-20; 5:2b-5; 6:6-11,16-19.
100 22 Proverbs 8:1,2,32-36; 11:1,13-20,24,25, 12:18,109; 13:1; I4:34; 151,
10,17; 16:31-32.

101 25 Proverbs 17:22-24,27,28; 18:7; 19:1-3,17.18; 20;22,23,27-29; 21:2,
19; 23:9-12,23; 24:26,25.

102 23 Proverbs 23:6,7,21,22,26-28; 26:10,12,18,19; 27:1,2,5,6,10; 29:IT,
20-22; 30:1a,7,8.

103 23 3I:1,10-3I.

“However familiar a man may be with the Seriptures, how-
ever able to command himself in an emergency, so as to read a few
words or a short lesson, no conscientious minister who under-
gtands the nature of vocal expression will allow himself to neglect
the thorough conseientious preparation of the lesson heistoread.
He may have studied it thoroughly years before, but he knows
that this is not enough. There must be present readiness, a fresh-
ness of thought and feeling”.

—Voeal and Literary Interpretation of the Bible,
Curry, Doran & Co.

“All that I have written, every greatness that there has heen
in any thought of mine, whatever has been done in my life, has
been simply due to the fact that when I was a child, my mother
daily read me a part of the Bible and daily made me learn a part
of it by heart”. ~—John Ruskin.
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IN THE TRADITION OF CHINESE
ART AND PHILOSOPHY.
Daxigr 8. Dyz

Note: Your editor asked the writer for an article on
the ‘evokement of an indigenous Christian art’, and I make
bold to present in lecture language a talk before the West
China Union University seminar on May 13th, 1938. This
implies all and more than the editor requested.

So far as I know I am saying nothing original. I mean
by this that I have not heard in sound and I have not seen
in print what I propose to say this afternoon. But in an-
other sense 1 am saying nothing new, or at least I think I
am not. I have read most of what I shall say, from “‘thinge
Chinese’’ that I have seen up and down China. I am
epitomizing somewhat less than 3500 years of philosophy and
art, from out of Shang times up to today, and then 1 pre-
sume to project as to what may be tomorrow. Now when
ideas are 8o expressed and in such a summary way, there is
an added responsibility thrust upon the hearer that he be
critical, and that he accept only after careful consideration.
I ask these two things of yon.

I propose io give a suggestive talk. I do not pretend to
give a completed talk. 1 leave much for you to fill in from
your own general knowledge. I suggest four things:—

A. That Chinese characters reflect Chinese philosophy;

B. That Chinese art and philosophy have been coord-
inated and integrated in a unique way;

C. That Chinese art and Philosophy are disintegrating
and losing their force: and

D. That a world philosophy and art may reincarnate
many traditional Chinese values and techniques.

It seems presumptuous for me to speak on such a subject,
and I must not claim deep knowledge of Chinese philosophy
and art. I merely present a summary of what I have seen
about me in Chinese life and things these almost thirty years.

To those of you who remember the pre-Revolutionary
days, what I have to say may seem self-evident, and not
worth the saying; to those of you who had the misfortune
to be born after 1911, what I say may seem strange, fantas-
tie, and beside the point; but to those of you who are trring
to visualize the past in ite genetic relations, to understand
the present in its causal factors, and to channel intelligently
forces to the influencing of the future (insofar as we may)—to
such, and I believe youn are such, these things that I am
saying will have challenging importance.

When I first reached Shanghai, by some happy chance
I went to a small museum and there I saw oracle bones with
strange and then unknown scratches upon them. Dating of
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ancient things was at that time difficult. The classics were
generally assumed to be as old as they were supposed to be,-
which is an Irish way of saying that ‘*‘What has been, has
been, and that’s that, why bother about being too exact?’’
But since that time many things have been learned and deci-
phered by Chinese seholarg, and many ancient interments
have been scientifically investigated. The oracle bones
are being translated into modern Chinese. These throw
light, indirect light, to be sure, upon the life and culture of
those times. Any of you interested will do well to consult
a loosely put together dictionary of oracle bone pictographs
that can be obtained at the University library. The words
for divining, for wild and domestic animals, for travel, etc.,
etc., show something of the Jife of the timies, reveal primitive
travel methods, inn accommodations (1) or their lack, the
scarcity of people, and many other items of interest.

What I am going to do with the Chinese language you
may do with English. In their roots they reveal the zigzag
journeying physical, intellectual, and cultural of the people
who have used the words we now term English. They tell
the story of life and culture in several Englands, in France,
in Germany, in Greece, in Egypt and in several Italian strata.
And the story of the English language is not yet completed.
(As an aside, how many languages have grown so amazingly
as the Englieh and the Chinese are growing today?)

The Chinese have selected 214 root characters that they
term radicals. There really have been more, but this is the
working number today. I have sorted out words of five or
six general groups. (I list these by their ordinal numbers
in lieu of the chart used in the lecture. I ask that yoeu be
not super-critical here, for I ean write some of the radicals
in other lists. You yourselves can suggest times when these
came to their present forms. I merely ask that you give
this talk a hearing and then go home and work out some
such plan of your own. My own criticism is that I am using
derived data instead of the primary data. I am using the
standard radicals in their modern form, rather than using
their predecessors from the Shang oracle bone pictographs—
which stimulated this talk. You krnow the characters and I
do not really know the Shang forms, so we shall compromise
by talking about something that we all know something

about!)

A PAKTIAL CLASSIFICATION OF THE
CHINESE RADICALS.

A. Tar AxiMmaL GRoup.
a. Wild: 30 11; 44 F; 58 =1.; 60 £ ; 61 .0>; 82 F; 87
JR; 92 3F; 100 £; 104 §~; 107 K; 109 B; 114 #3; 125
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. 198 ;130 10; 185 % 141 JB; 142 th; 144 47; 148
- 158 %; 156 7 ; 157 B; 158 5r; 162 &; 177 ¥, 181
- 178 B, 184 &; 1851 ; 188 4F; 190 EZ; 198 JE; 208
- 209 & 211 §; 212 ﬁ

b. Domesticated: 93 4=; 94 K; 128 =; 152 & ; 187

c. Birds: 124 74; 172 % ; 183 I®; 196 B&.

d. Weapons: 18 JJ; 21 b; 61 F; 66 X; 57 55; 62
X 79 %; 110 8; 111 &.

% Fishing: 122 §%; 137 AF; 154 H; 195 fa: 205 1] ;
213 #xn.

B. TaeE Prant Group.

a. Wild: 756 &K; 118 f; 140 mp; 179 FE.

b. Domesticated: 97 JX; 115F; 119 3; 151 & ; 199
;200 BG; 202 .

c. Cultivated: 13 []; 32 4=; 45 B3; 102 H; 127 3&;
159 &; 168 E.
C. Tarx HumaN Group.

a. Relations: 9 A ; 10 JL; 28 A ; 384; 39 F; 49 C;
80 B 88 &C; 181 E; 132 g.

b. Civilization: 33 ++; 55 H; 78 H; 76 /R; 18 & ;
80 F; 83 IK; 96 X; 149 §; 163 &,; 166 H.

D. Tre UNIvERSE GROUP,

a. Directions: 24 +; 70 JF5; 146 i§.

b. Weather: 15 ¥ ; 84 K; 857K; 173 §i; 182 A&;
(212 #B.)

c. Astronomy: 36 47; 72 H; 74 H.

d. Geological: 82 d:: 46 [II; 47 Ji|; 96 E; 112 /F;
116 5%; 150 2¢; 163 &,; 167 4r; 170 &; 197 &,

e. Stems and Branches: 5 Z; 39 F; 49 &; 160 ¥
161 j%; 164 H.

f. The Five Elements: (32 3z); (75 K); (85 7¢); 86
Xx; (167 &)

g. Colors: 95 ¥ ; 106 {1; 139 £&; 155 ¥K; 174 7,
201 3§ 203 A&,

E. Tuar Rericion Grour.

a. Spirits: 67 3 ; 1183 73%; 194 B.

b. Divining: 25 b ; 89 3 ; 192 §9; 193 & ; 206 4.
F. THE ArTs-and-CraFrs Group.

a. Building: 16 JL; 22 5 ; 87 F; 40 ¥>; 41 5F; 42
A48 T ;63 F;64F;69 fr; 81 H;91 K 98 % ;101
FB ;108 [ ; 121 £5; 129 F; (167 &), (168 &); 169 9.

b. Weaving: 50 if1; 103 & ; 120 & ; 145 4 ; (200
W) ; 204 .
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(A) contains 62 references to animals (mostly wild), hunt-
ing methods, tools.

(B) contains 18 references to wild and domesticated
plants, cultivation.

(C) containg 21 references to man and human relations.

(D) contains 36 references to aspects of the universe.

(B) contains 8 references to religion.

(A-E) contain 145 references which equal two-thirds of
them, or 674 %.

(F) contains 28 references to building and weaving.

These tables reveal several very interesting items.

The Chinese language is a picture language that crys-
tallized out at a time when this part of the world was in the
picture stage, and these pictographs embalni and preserve
salient items and ideas of the times.

The Chinese language took on a written form when man
was largely occupied with animal life, nomadie and hunting
life. The life of the time of character crystallization was not
a time of sea life, but of nomadic and grassland life. Do-
mesticated animals were coming into the picture, but settled
agricultural life did not wholly dominate the scene. Sea and
sea life do not enter largely into this radical series, even if
river and fish and nets do.

Another idea that comes from Kang Hsi’s famous die-
tionary is that more characters come under the grass radical
than under any other. This but reinforces the ideas just
expressed but it must be remembered that these include
characters that came into the language at later times as well.

Man and man’s relations, family and social, were find-
ing pictorial representation in the radical ideas of language
presentation. Men were set in families, and rulers were re-
cognized and social contacts were pictured in the expressive
way of the times. 1t may be of interest that one of the
earliest handshakes that I have seen is presented herein this
Han figurine from the University Museum of a woman who
gives a curtsey in the way that was common among women
in this land until just yesterday—with two hands clasped and
raised just a little above the waist and to the right. This
general idea seems to be preserved in a radical of the culture
group.

We see the recognition of cosmic facts, and phenomena
like sun, moon phases, times, weather, colors and such. The
rhythm of the seasons and their effects upon the plants and
animals, upon the subsistence and the comfort, the philoso-
phy and the world outlook of the inhabitants of long. 112°
E. and lat. 35°N. of Old Loyang terrain—something of these
come down unto this day. At least the radicals are very
suggestive of these desiderata, A man’s cosmology is very
intimately related to a man’s philosophy. Herein is the
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secret of much of Chinese philosophy, of Chinese outlook, of
Chinese art.

Therve is the spirit-and-divining group of radicals that
suggests the spirit world that functioned in the human life
of written language beginnings.

The fact that so many of the the early characters come
down on oracle or divining bones is significant in itself.

A small group of twenty-three radicals make up the
arts-and-crafts group of building and weaving. Some of the
other radicals can do double duty here, but it is self-evident,
I believe, that they served first in the other categories.

To summarize: —Animals and plants, man and man’s
relations, cosmology and spirits enter into the radix, the
radical make up of the Chinese written character. Architec-
ture and weaving, or arts and crafts were still below the
foremost place of thought and influence when the Chinese
written character was in the making. These are assumptions
and there are places of weak argument in this outline, but
the conclusions are supported by other evidence. The peo-
ple believed in animals and in the spirits of animals. Men
believed in some measure in ancestors and ancestor worship,
when characters were finding their norms. Man had the
basis for worship of cosmic forces, of High Heaven and So-
vereign Earth in those formative days. Man had the setting
for the rhythm of the zeasons and of cosmic forces. Man
recognized the world of spirits in those early days. I am
talking of something less than thirty-five centuries ago, and
not of five or six thousand years ago as I was taught. 1 am
talking of Shang dynasty times. Aninials and Spirits peopled
the thought, the religion and the philosophy of Shang peo-
ple. These items have varied in importance with the cen-
turies and with the introduction of outside ideas— the intro-
duction of Buddhisin, for example—but these conceptions
have persisted and determined the major art motive and
thenies down through the dynasties.

If you do not care for the argument from basic charac-
ters, I refer you to literatry records and commentary and
living practices even until today. Read the local histories,
topographies, or gazetteers even in their late century revi-
siong, the temple annals, and visit the ancestral temples in
Canton, or the homesteads of Szechwan. Reread the classics
with these items in mind. Study the symbols of China with
insight as to their inner significance.

Man likes to represent his concepts wherever feasible.
He desires to symbolize, and then oftimes he degrades the
symbol into the reality. IHeaven personalized, or imperson-
al heaven, is represented by a circle or circles in odd num-
bers: instance the Altar of Heaven of three platforms where
the emperor besought High Heaven on behalf of his people.
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Sovereign Earth is represented by the square, often in
even numbers. Yellow connotes earth.

The five cardinal points are denoted today by colors:
soutli by red, north by black, east by green, west by white,
and center by yellow—the good earth.

The eycle of the seasons is represented by characteristic
flowers. Qualities are represented by animals and birds.

Ancestral spirit shrines and tablets are housed under
unceiled roofs in the largest and central room of the main
building. Idols are housed correspondingly in temple build-
ings. ‘l'emples and main buildings most fittingly face south-
ward, unless the '‘wind-and-water’’ indicate otherwise. (It
js more than passing strange that the ‘‘wind-and-water’’ so
often coincides with the finest aspect and the most attrac-
tive setting for a building.)

Characters themselves come to be almost cacrosanct as
they embody the ideas, the pbilosophy, the garnered wisdom
of the years.

Heaven, Earth and Man, Cosmic Forces and Spirits give
philosophy and resulting themes and motifs for Chinese art.
Man’s insights and emphases have varied from dynasty to
dynasty, but by and large, Chinese art has osciilated around
these central ideas.

One of the outstanding phenomena in Chinese art is the
coordination and the integration of these major items in
Chinese philosophy. Chinese art and architecture is not a
case of ‘'Either-or’’, but a case of ‘‘Both-and’’. Heaven,
earth, ancestors, and cosmic forces are recognized in build-
ing, and in art. In flower arrangement, heaven, earth, and
man must be represented.

The presentation or enthronement of central ideas and
objects of worship in Chinese art and architecture is peculiar-
ly Chinese in its technique. Let us call attention to a few
of these methods, wiich take cognizance of several of these
main ideas.

(At this point I presented drawings of the ancient thun-
der scroll or cloud band in the sigmoid shape and in the U-
shape. 1 added S-iails to emphasize dynamic balance where
the eye follows, traces back and forth repeatedly, but comes
back to the center. I called attention to the evolution of
this form from dynasty to dynasty from out the Shang times.
It or they supposedly represent fertilizing clouds and, or than-
der. It ie safer to say that they are of cosmic significance.
Then the curved roof with every edge-line curved, no matter
from what standpointitis viewed, leads the eye back and forth
in a pendular motion, but it brings the eye back to rest at the
center and rests over the main room and the main idol or the
main altar. The period determines the slope and curve and
the tempo of that pendular motion which is peculiar to the
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dynasty. Then the variation in the size of the tiles, from
the flat crimped ‘‘English’’ tile of Han times to the great
broad curved valley-hill tiles of the Ming and small bucket
tile of the Manchu times affect the tempo of sliding down
the broken line of tiles from ridge to eve. The upturned
eaves also breaks thisline into smaller spaces towards the eaves
of the building. The numerous borders of the eaves line is
surprising to one who has never noted the multiplied borders
in Chinese architecture, art, and craft. Then I presented a
drawing taken from the bottom of an old Chou sacrificial
vessel which depicted a father appearing before the gate of
the ancestral temple with the newborn son in swaddling
clothes, pouring a libation of wine and beseeching the ances-
tor to vouehsafe his presence and blessing upon the later heir.
I also illustrated the ogre head, animal frieze, cloud bands,
and dragons from .University Museum specimens. I also
showed a diagramn of a temple or an ancestral ball layout.)
Now let us go up—we always ‘‘go up’’ to the capital—
to an ancestral teniple or to a temple. As one approachs he
finds the favored building or set of buildings in a favored
situation as respect to the hill, or stream, or valley, and often
facing south—in recognition of the cardinal direction. One
approaches an eight-character gate with an attractive en-
trance. As one eniers there is approach where one passes
through opening doors until he comes to the main building.
The side buildings but emphasize the approach, which is by
units, through opening doors, and disclosing views. Finally
one stands before the main building with its larger central
bent with its unceiled main room of the ancestral tablets.
The paired buildings on either side but emphasize the main
feature. Then the main building is framed with rows of
tiles, upturned and possibly in color. The rafter ends may
be carved and painted and gilded. The rooftree is arranged
with the ends upturned and is ended by dragons or fish so
that the eye iz brought to rest at the center of the roof. Here
is dynamic poise. Here are dragons in connection with fer-
tilizing rains, and then there are the fish finials. The lines
of the roof in typical Szechwan buildings are never straight
from any point of view. Even the small tile break the line
as one glances from ridge to eaves, by deseending steps. The
lower edge of the front, as it stands on the stone base is out-
lined with wainscotting. Then there is the lattice which is
a subsidiary feature which gives longitudinality to the build-
ing but vet serves to lead the eye to the central section of the
main building. The ensemble effects to bring the eye and
center of attention back to the central ancestral hall room.
Size, framing, pairing, dynamic line, all combine to magnify
the central place of ancestral worship. Here is the central
organizing feature of Chinese arehitecture. The window
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vents with their seasonal flowers, the sonuthward orientation
of the building, the relation to the sun, the relation to the
favoring earth, all come within the picture. Soitisin tem-
ple worship. So it is in flower arrangement, with heaven-
earth-man in view.

And now within the hall itself, there are paired scrolls,
paired flower vases, paired candles, paired this and paired
that, but there is the single incense urn and single board
overhead which may read ‘'‘As though present’’. The an-
cient bronze sacrificial sets were always with central feature
and paired subsidiary, supporting vesscls which subserve the
main and central. There used to be the ogre heads, the cloud-
bands, the thunderscrolls. 1t is out of this ancient past that
much of today comes.

Let me call the roll of scme of the technique and ap-
paratus of Chinese art. I mention framing-out, framing-in,
approach, approach by units, line, line ending, poise, dyna-
mie poise, centrality, relative size, upiifted center, support-
ings pairs, relative sizes, relative emphases, black and white
and color combinations that set forth in majors and minors.
Yet all this apparatus, save in its travesty, but sets forth that
which is of paramount importance, the cosmic and spiritual
forces which environ man’s life. I do not believe that I
have overdrawn the picture—of yesterday and of yvesteryear.
(Try to check the above by most Chinese under thirty years
old, or even beyond ard you will probably be disappointed,
but check against the life and the art and crafts and the
architecture of the late century and you will be surprised at
the common mileau that interpenetrated the whole life and
was accepted and assumed as the natural thing.)

Much of this does not fit into our world framework to-
day. It does not fit any more than does the cosmology of
the Kurope of 1600 A.D. fit the thinking of the so-called
“‘Century of Progress.’’ Old arts and practices are going
with the gods and the cosmology and the philosophy of times
past. We of the West must accept this as a fact, we of the
East must realize that the mental framework of a century
ago is going and has gone.

‘We must find a new philosophy before we can find a new
art. Weanust have our central theme, our polar star in
philosophy, before we can consistently use the subsidiary
items of dynamic line, pairedness, ete., etc. We cannot
whistle and expect a self-made philosophy to come to us, but
we must earn one for ourselves. [ rather dread the going of
the old architecture, the old arts, the old crafts, but we can
hardly do more than delay their going. But before we are
to rebuild worthy homes and worthy houses in a way to
challenge respect, confidence, and admiration, and imitation
because of fitting and appropriate art, art motives, and art
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in living, we must find a central commanding philosophy.
It behooves us of the school tradition, of scientifie training,
of cultural desires, of philosophical attitudes, to think our
way through to an art-and an architecture and a life that are
founded upon a philosophy that is as comprehensive as our
new and expanding universe of cosmos and personality.

I would like to see the house that you will build, to
thrill to the pictures that you would -hang upon your walls,
to read the scrolls that you would write for the home that
would embody your philosophy in the years that are to be.
The art of China tocmorrow must take cognizance of the
techniques of yesterday, and the success of the art of tomorrow
will depend upon insight and the frank recognition of the
real forces that foundation youruniverse. You cannot be a
follower in these times, for you must earn and own in vour
own right a philosophy that is your own, if you are to have
an art that is yvour own. I believe that Chinese art and
philosophy have a real contribution to the philosopby and
art of tomorrow, but it will not survive merely because it has
been the aceepted art and philosophy for so many eenturies.
It must be reincarnated in a new philosophy and its resultant
art.

The problem of China is not unique: The problem of
China, the problem of Asia, the problem of America, the
problem of the world, is one. It is not a problem of art, it
is not a praoblem of science, but it is a problem of philosophy
that must take cognizance of cosmie forces, the significance
of human life, the place of spiritual forces. When the pro-
blem of aungust and significant forces is answered anew in an
integrated and an adequate way, art will spring forth and
bud and blossom as the rose. I hope and believe that much
of the technique and the apparatus of the art of China can
and will be utilized in the art that must be if man is to
persist and be in the potential world of tomorrow--an art
that is universal, comprehensive, and integrated. I would
challenge the Christian church in its individuals to bring the
Christian attitude to life and truth and love and service and
to God and express it when it can, where it can, and as it
can, in an appropriate way in serolls, in picture, in architec-
ture, in church, in home. 1 insist that we cannot create art
to order. We must have a vital philosophy before we can
have a vital art that we can live with day in, day out, year
in, year out,—I almost said, life in, life out, forgetful of
the growing pllnmple in life.

The verbalization of one’sphilosophy may be one’s own
or it may be verbalized by others, but to be honest it must
be one’s own philosophy. What is appropriate for the Dye
Home is possibly not fitting and suitable for you, but we
have had a board carved in a quasi-Chinese style, paired and
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balanced, and colored in red, and black and gold. The up-
per and the lower are in Chinese characters and the center is
in English.

You shall know the truth and the truth shall make you
free——Jesus.

Trath: Witness of the past, councillor of the present,
guide of the future—Cervantes.

The man who knows (the truth) is not equal to the man
who loves (the truth) and the man who loves (the truth) is
not comparable to the man who rejoices (in truth and its
vietory)—Confucius.

This board is over the fireplace of the guest hall, and on
either side we keep a pair of candle-stick vases with the
cosmice-five-petaled prunus, and on either side beyond these
are oftimes paired vases of flowers. Ina humble way we arve
trying to adapt Chinese art technique and Chinese art to ex-
press something that is vital to us and we hope may be vital
to those who contact us.

I would be very happy if as a result of this talk, you,
Chinese and non-Chinese, would be stimulated to do some-
thing likewise or otherwise in orientation or in reorientation
in philosophy and art in the tradition of Chinese art and
philosophy. There are pessibilities here.

LET THE BIBLE SOCIETIES
HELP YOU TO
PERMEATE CHINA WITH

Every type of Chinese Bible or New Testament, also
Scriptures in English and other fongnes may be purchased
at.or through the

WEST CHINA BIBLE AGENCY
of the

BRITISH AND FOREIGN BIBLE SOCIETY
AMERICAN BIBLE SOCIETY

at
CHENGTU, and MI HWA KAI, CHUNGKING
or from the '
NATIONAL BIBLE SOCIETY OF SCOTLAND
CHUNGKING
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Dr. 8 Mrs. J. H. LECHLER.

H. A. MAXWELL

It is with great pleasure that I accede to the request of
the Editor for a word of appreciation of Dr. and Mrs. Lechler
and the work they have done in W. China.

When I first knew them twelve years ago, the doctor
had already arrived in China eighteen years. Reaching
Shanghai in December 1908 he came to Mienchu for lsnguage
study and in 1910 built a small hospital upon the Church
premiges in the city. In October 1911 he married Miss E,
Somerville in Chungking. In the Mienchu Station-Book,
the following facts are recorded by the Rev. R. C. Taylor:

‘1913, Aug. 19th. Last night at 12.80 was awakened by
firing. The Yamen women came rushing up, but I got up
and calmed thein. Robbers from Shuang T’u Ti have arrived
on the 8. Street bat the foolish people take no steps. I sup-
pose everybody’s afraid except those in league with the
robbers. The doctor has determined to go off to-morrow to
his wife who iz at Maochow.

August 20th. Dr. Lechler was let down over the wall at
6.30 a.m. At 10.30 a.m. firing began.

August 23rd. Heard that Dr. Lechler had been beaten
and robbed on his way to Maochow.’’ This was the first
Brigand ‘‘incident’’ in his career. From this time on, whe-
ther it was in Mienchu itself or in the new hospital outside
the S. Gate, Dr. and Mrs. Lechler were to have many excit-
ing experiences with Red Lantern Sects, soldiers who had
revolted ; and local banditry. When one knows that a large
proportion of the surgical cases in the hospital were gun-shot
wounds, it is not difficult to conjure up the unsettled state of
the Mienchu distriet in those days. Some of those respon-
sible for this murder and robbery found their way as patients
into the hospital and more than one of them eame under the
gracious influence of the doctor and his wife, and were deeply
impressed. Among the latter was a notorious robberchief
who gave up his evil living and in course of time joined the
Chureh. To-day he is doing a valuable piece of rural work
thirty-five i away from this city.

From April 1916-April 1919 the doctor was a captain in
the R.A.M.C. and saw active service in Egypt, Palestine
and France. The last year he was Trachoma expert among
the Chinese Labor Corps in the north of France. Owing to the
illhealth of Mrs. Lechler, they were away from China on this
occasion for six and half years.

1922 is the next important year in the dector’s mission-
ary career, for it was then that hé started to build the hos-
pital that lies outside the S. Gate to-day. As it was in their
home there that Dr. H. Anderson and I in 1926 did our first
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seven months of language study together, this will be a suit-~
able point at which to give some personal reminiscences that
throw light on the doctor’s life and work. One thinks im-
mediately of his ward-services and the evangelistic fervour
with which he conducted them. He had a fund of good
stories, an abundance of apt illustration and an appropriate
use of gesture, that never failed to grip the hearers and make
them think of ‘‘health’’ in the full-orbed sense in which our
Lord used the term. One gained the impression, and it was
a happy one, that Dr. Lechler lived to introduee men to the
Physician Who makes men ‘‘whole’” in a way that no one
else can do. And because he had that-aim, and lived by it,
and let the evangelistic spirit burn within him, men were
really healed and became ‘‘health-givers’ to the community
in which they lived. Another impression that one bad of
the doctor in those days, and it has remained with one since,
was the gift that he had for relaxing. He could come away
from a serious operation and indulge in a playful banter that
would set everyone in the best of spirite. Few people, Chinese
officials includ